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The famous Nabonidus cylinder from Sippara, which carried us back to the 
date 3800, B. C. (Sargon of Akkad), a portion of which was published and discussed 
in the Proceedings for November, 1882, appears as Plate LXIV. 

The texts of this latest publication are almost, if not quite, all from the dis- 
coveries of Mr. Rassam, and are chiefly Babylonian, in distinction from Assyrian. 
A new edition of IV. R is now in press. 

In the Independent of September 4th, Dr. I. H. Hall gives some account of a 
valuable Syriac MS., belonging to Mr. R. S. Williams, of Utica, N. Y. Its chief 
value lies in the fact that it contains 2 Peter, 2 and 3 John, and Jude. The date 
of writing is 1471, A. D. The text is in substantial agreement with the "Bodleian 
manuscript, as reported by Pococke. It is also a little closer to the Greek text of 
the critical editions than is the text of Pococke." It comes from Further Asia, 
where it was probably written by a trinitarian^Christian ; but it is written "in a 
rather western Syrian hand." It attempts to be critical, and has a number of 
Syriac and Arabic marginal notes about points, vowels, and the like, "which give 
the manuscript a high value in linguistic science." 



PIEKE ABOTH ; or, SAYINGS OF THE FATHEES. 

By Eev. B. Pick, Ph. D., 

Allegheny, Pa. 



Translated from the Hebrew Edition of Prof H. L. Strack, of Berlin, Germany. 
[What is included in brackets is by the translator.] 

CHAPTER II. 

1 . Rabbi 1 saith, Which is the right way that a man should choose for himself? 
All such as is honorable to him who treads therein, and gets him honor from 
man. 2 Moreover, be as careful about the performance of a light precept as of a 
weighty one, because thou canst not estimate the award due to the respective 
precepts. Compute always the temporal damage sustained by the performance 
of a duty by its eternal reward, and the temporary gain acquired by transgres- 
sion by the damage in eternity. Contemplate three things, and thou wilt avoid 
the occasions for transgressions. Consider what is above thee : an All-seeing eye, 
and an hearing ear, 3 and all thy deeds are written in a book. 4 

2. Rabban Gamaliel, 5 the son of Rabbi Judah, the prince, said: The study 6 of 
the law accords well with worldly pursuits ; the twofold occupation causes sin 



i Rabbi plainly is Rabbi Jehuda ha-nasi, also Rabbenu ha-gadosh, son of Simeon, mentioned 
i., 18, editor of our Mishna, nourished in the last quarter of the second century, A. D. On him 
comp. Abr. Krochmal, Heehaluz ii., 63-94; A. Bodek, Marcus Aurelius Antoninus als Zettgenosse 
und Freund des Rabbi Jehuda liasnasi, Leipz. 1868; S. Gelbhaus, Rabbi Jehuda Hana si und die Re- 
daction der Mishna, Vienna, 1876 (in fact 1880, only to be used with precaution). [Comp. Strack's 
review in Schuerer's Theolog. IAteraturzettung, 1881, No. 3.] 

2 Phil, iv., 8: nai el tic inaivoc ravra 7u>yi£eo&£. 

s Ps. xxxiv., 16, 17; 1 Peter ill., 13. 

* Dan. vii., 10. [Comp. Rev. iii., 5; xiii., 8; xx., 12; xxi., 27. Comp. also the word in thetfies 
Irae: Liber scriptus proferetur, In quo totum continetur, TJnde mundus judicetur]. 

» [About 210-225 A. D., He was named Bathraa, i. e., the " Last," because he terminated the 
long dynasty of the house of Hillel.] 

e Study; so also iv., 13ct; vi., 5, 6; different v., 21. 
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to be forgotten. And all the study of the law, that is not supported by business, 
will become of none effect, and will be the cause of sin. And whoever is engaged 
in the service of the congregation ought to act for God's sake; then will the 
merit 1 of their ancestors support them, and their righteousness endure forever. 
As for you, I entitle you to great reward as if ye had performed them. 

3. Beware of the powers that be, for they do not patronize except for selfish 
purposes ; they appear as friends while men are useful 2 to them, but they do not 
stand by a man when he is in distress. 

4a. He used to say : Make His (God's) will 3 as if it were thine own, that He 
may make thy will as if it were His will. 4 Nullify thy will on account of His 
will, 5 so that He may nullify the will of others on account of thy will. 

46. Hillel 6 said: Separate 7 not thyself from the community ; and have no con- 
fidence in thyself until the day of thy death ; and judge not thy fellow-man until 
thou art placed in his position ; 8 and utter not a word that is incomprehensible, 
{under the impression) that it will eventually be comprehensible ; and say not, 
When I shall be at leisure, I shall study ; mayhap thou wilt not have leisure. 

5. He also said: A boor cannot be fearful of sin, nor can a rustic 9 be a saint ; 10 
the bashfuin w m n ot become learned, nor the passionate man a teacher ; nor will 
the engrossed 12 merchant be a sage ; and where there are no men, strive 13 thou to 
be a man. 

6. He having also seen a skull floating on the water, said: " Because thou hast 
caused others to float, thou hast been floated ; and the end of those who floated 
thee will be that they will be floated." 14 

i Merit H13I ; on the J113I eomp. F. Weber, System der altsynaoogalen palacstinischen Theotogie. 
Leipz. 1880, chap. 10; on H13K 'I [i. e., merit of the fathers] especially pp. 280-285. 

2 rtKjn use, profit; njn.J (Niphal of njH) iv., 5b, vi., 1, to profit by. 

a [Comp. Matt, vii., 21.] ' 

* [Comp. Matt, xxi., 22.] 

s [Comp. 1 John ii., 15, 17. In Xenoph. Memor. ii., 1, 28 we read: " Wilt thou have the favor of 
the gods, serve the gods."] 

6 With Hillel's maxims § 46-7 (others, see above i., 12-14), the traditional chain Is again taken 
up, which was interrupted by the inserted sentences of men from the house of Hillel (i„ 16-2, 4a). 

7 EhjD to separate. Heb. x., 25 pjj eyKaTakelnovTec Krk. [Dean Stanley quotes Ewald as say- 
ing on this maxim: "Separate not — death." "This," Ewald remarks, "is a strange truth for a 
Pharisee to have uttered ; one which, had the Pharisees followed, no Pharisee would have ever 
arisen. Yet," he adds, with true appreciation of the elevation of the best spirits above their 
party, "it is not the only example of a distinguished teacher protesting against the fundamental 
error of his own peculiar tendencies."] 

8 [Comp. Ecclus. xi., 7: Blame not before thou hast examined; think over first, and then re- 
buke.] 

9 VIKn DJ? (an expression already occurring Ezek. vii., 27, though not in that same significa- 
tion) denotes the great mass devoid of the knowledge of the law, John vii., 49: t, oVkoc ovroc 6 
jj.i) ywuoKuv tov vb/iov. Here, as in other passages, e. g. v., 10, an individual is meant [comp. 
'1 J — gentile), then plur. .piSH 'D^ Hi., 106. Observe the special prominence which is attached 
to the intellectual above the ethical. 

io Only a seeming contradiction with Shabbath, fol. 63, col. 1, towards the end: [when the rustic 
is a saint] live not in his neighborhood. 

n Bashful, here : he that is ashamed of putting a question. 

i 2 n^lnp also vi., 5 traffic) cf. Ezek. xxvii., 15), comp. Eruvin fol. 55, col. 1, where it is said on 
Deut. xxx.', 13: Eabbi Jochanan said: D'DBO vh [not in heaven], the law is not found among 
the high-minded; [neither is it beyond the sea], neither is it found among the merchants. [Comp. 
also Ecclus. xxvi., 29: "A merchant will hardly keep himself free from doing wrong, and a 
huckster will not be declared free from sin."] 

13 The same maxim is given in the Aramaic Berathoth, fol. 63, col. 1. 

u Comp. Sota i., 7: " With the measure ye mete, it shall be measured unto you," and Hillel's 
■dictum Shabbatfi, fol. 31, col. 1: " What is hateful to you, do not unto thy neighbor." 
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7. He also said: He who increases flesh increases worms; he who increases 
riches, increases cares ; he who increases wives, increases witchcraft ; he who 
increases maid-servants, increases lewdness; he who increases men-servants, 
increases robbery ; he who increases his knowledge of the law, increases life ; he 
who increases his study in college, increases wisdom ; he who increases counsel, 
increases prudence ; he who increases justice, increases peace ; if a man has 
gained a good name, he has gained it for himself ; if he has gained the words of 
the law, he has gained for himself eterri&l life. 

8a. 1 Eabban Jochanan, 2 the son of Zaccai, received the tradition from 
Hillel and Shammai. He used to say: If thou hast studied the law much, do 
not consider it as a good deed on thy part, since thou wast created for that very 
purpose. 3 

8&. Rabban Jochanan, the son of Zaccai, had five disciples, and these are they ; 
Rabbi Eliezer, the son of Hyrkanos, 4 Rabbi Joshua, the son of Hananya, Rabbi 
Jose\ the priest, Rabbi Simeon, the son of Nathanael, and Rabbi Eleazar, the 
son of Arach. He thus estimated their worth: Rabbi Eliezer, the son of 
Hyrkanos, is as a well-plastered cistern, which loses not a drop ; Joshua, son of 
Hananya, happy are his parents ; R. Jose\ the priest, is a saint ; R. Simeon, the 
son of Nathanael, fears sin ; and Rabbi Eleazar, the son of Arach, is an ever- 
flowing spring. He used to say : If all the sages of Israel were in one scale of 
the balance, and R. Eliezer, the son of Hyrcanos, in the other, he would out- 
weigh them all. Abba Saul 5 said, in his name: If all the sages of Israel were in 
one scale, and Eliezer, the son of Hyrcanos, with them, and Eleazar, the son of 
Arach, in the other, he would outweigh them all. 

9. He said to them : Go forth and consider which is the good path to which a 
man should cleave. Rabbi Eliezer said ; A good eye ; 6 Rabbi Joshua said, A 
good comrade ; Rabbi Jos^ said, A good neighbor ; Rabbi Simeon said, One who 
perceives the future ; Rabbi Eleazar said, A good heart. 7 He said to them : I 
prefer the words of Eleazer, the son of Arach, to your words; as his words 
include yours. He also said to them : Go forth and consider which is the bad 
way 8 that man should shun. Rabbi Eliezer said : a bad eye 9 ; Rabbi Joshua said: 
A bad comrade; Rabbi JosS said, A bad neighbor; Rabbi Simeon said, The bor- 
rower who does not repay, for when one borrows from man, it is as if he borrows 
from God, 10 for it is said : " The wicked borroweth and payeth not again ; but the 



i Continuation to i., 15. 

2 A disciple of Hillel; according to Ro8h ha-shana, fol. 31 col. 2, he became 120 years old, the 
same age— the Mosaic— which was ascribed to Hillel and R. Agiba. 
a Comp. Luke xvii., 10; 1 Cor. ix., 16. 

4 "TpKav6(. The meaning of this name, which already occurs in the second century B. C. 
(John Hyrcanus, 135-105) is not yet ascertained. 

5 In the first half of the second century A. D. 

6 According to v., 19, the disciples of Abraham have " a good eye," those of Balaam " a bad 
■eye." Comp. also Prov. xxii., 9 [and Matt, vi., 22]. 

' [i. e., susceptible of every good, comp. Matt, v., 8; Luke vi„ 45.] 

s [i. e. the way which leads to destruction. In the Scriptures n# "I means often ** darkness," 
for the evil one likes the darkness. ThusProv. ii., 13: "who leave the paths of uprightness to 
walk in the way of darkness;" comp. also 2 Peter ii., 15.] 

» [theeyeisthemirrorof the soul, comp. Matt, vi., 23.] y~\ yjf means to be envious, malicious. 

io [Literally, "place," which is often used in Jewish writings for God, because there is no place 
TVhich is not pervaded by His presence. Philo <Ze somn. says: o i>£of mXeirai t<5tto£ r£ ■Kiqi.tpx elv , 

JiT~A.~\ 
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righteous showeth mercy and giveth." 1 Eabbi Eleazar said : a bad heart. 2 He- 
said to them : I prefer the words of Eleazer, the son of Arach, to your words, as- 
his words include yours. 

10. They 3 also said three things : Rabbi Eliezer 4 said : Let the honor of thy 
companion be as dear to thee as thine own ; and be not easily provoked, and re- 
pent one day 5 before thy death, and 6 warm thyself by the Are of the sages, and be- 
careful that their coal does not burn thee, for their bite is as the bite of a jackal, 
and their sting like the sting of a scorpion, and their burn is the burn of a fiery 
serpent, and all their words are as fiery coals. 

11. Rabbi Joshua said : The bad eye, the bad thought 7 and misanthropy draw 
man out of the world. 8 

12. Rabbi Jose said : Let the property of thy companion be as dear to thee as- 
thine own, and prepare thyself to study the law, for it will not be bequeathed to 
thee by inheritance ; 9 and let all thy deeds be to promote the name of God. 10 

13. Rabbi Simeon said : Be careful of reading the Shema 11 and the Prayer ; 12 " 
and when thou prayest consider not thy prayer as fixed, 13 but pray for mercy and 
supplicate for grace in the presence of God, " for he is gracious and merciful, 
slow to anger, and abundant in mercy, and repenteth him of the evil," 14 and be 
not impious in thine own sight. 

14. Rabbi Eleazer said : Be diligent to study the law, and consider what thou- 
mayest rejoin to an epicurean, 15 and consider also for whom thou workest, and 
who is thy employer, 16 who is to pay the wages for thy labor. 

15. Rabbi Tarphon 17 said : The day is short, 18 and the labor vast, 19 but the 



i Ps. xxxvii., 21. 

2 Mark vii., 21, 22. 

3 Each of them. 

i Comp. C. A. E. Toetterman, B. Eliezer ben Hyrcanos sive de vi qua aoetrina Christiana primis 
seculis illustHsstmos quosdam Iudaeorum attraxit. Leipzig, 1877 (comp. Theol. Literaturzetlung 
1877, col. 687—689). 

5 One day, i. e. to-day, since you may die to-morrow, Shabbath, fol. 153, col. 1. Comp. HiUel's 
words, 1. 14 and II. 4b toward the end. 

6 The words "and fiery coals" probably a later addition, comp. Aboth Babbi Nathan. 

^ There are two inclinations in man, a good and an evil one. The good is to conquer the evil,. 
and can do so, according to Jewish teaching. Comp. Weber, Altsyn. Theol. esp. p. 208 sq., 221 sq. 
The evil inclination is also called IS 1 without addition, see Aboth, IV., 1. 

s " Draw out of the world," refers here, HI., 10b and IV., 21, to the physical life. Comp. Prov. 
xiv., 30. 

9 Comp. Deut. xxxiii., 4. 

io [Comp. 1 Cor. x., 31.] 

" The prayer, which every grown-up male Israelite(exceptingwomen, children and slaves)has 
to recite twice every day (in the morning and in the evening). It contains the three sections of 
the law, Deut. vi., 4-9, xi., 13-21; Num. xv., 37-41, and bears its name from the first word yop. 
[Comp. also Pick, art. Shema in McClintock and Strong's Cyclop.] 

12 [It is the eighteen benedictions or Shemoneh Esreh. Comp. Pick, art. Shemoneh Esreh in Mc- 
Clintock and Strong, 1. c] 

13 Comp. Beraehoth IV., 4, where we read as B. Eliezer's word : " If one makes his prayer fixed, 
his prayer is not supplications." 

" Joel ii., 13. 

16 Freethinker, i. e., the non-Israelitish freethinker, according to SanhedHn, fol. 39, col. 2. 
is God, see 8 16. 

17 Tpvifrav, a contemporary of the five disciples of Jochanan, often mentioned as the opponent 
of Agiba. [Some maintained that he is the same Trypho, who is the interlocutor in Justin Mar- 
tyr's Dialogue. Comp. Pick, art. Tarphon in McClintock and Strong's Cyclop.] 

is [Comp. John ix., 4.] 
19 [Comp. ibid, iv., 35.J 
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laborers are indolent, 1 though the wages be large and the master of the house 2 
is pressing. 

16. He used to say : It is not incumbent upon thee to finish the work, 3 and 
yet thou art not at liberty to be idle about it. 4 If thou hast studied the law 
much, great reward will be given thee ; for faithful is thy employer, who will 
award to thee the hire of thy labor ; 5 but know that the reward of the right- 
eous is in the future. 
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Remarks on the Ethiopic. — That a magazine which is devoted to the interests 
of Hebrew study, which looks at the language of the Old Testament rather from 
a philological standpoint than as the medium of pre-Christian revelation, should 
not pass by unnoticed the claims of the cognate tongues, will probably be accepted 
without debate. Indeed it is one of the objects of Hebkaica to encourage such 
discussionsi Accordingly the language and literature of Ethiopia, " the Switzer- 
land of Africa," have a right to a hearing in its columns from time to time. And 
this they richly merit. Both the character of the Ethiopic language, in that it 
has worked out the common Semitic genius in its own peculiar way, and thus 
contributes its portion to the solution of the problems of this group of lan- 
guages, as also the large literature which is treasured up in this language, are 
well worthy of study. Ethiopic is not a mere twig from some larger limb, not a 
mere dialect of which only fragmentary remains or a few enigmatical inscriptions 
have been preserved ; but possessing an extensive literature, it has a complete 
grammar and a full lexicon, and thus offers ample material for wide research. 

It is not a matter of difficulty to assign to this language its position in the 
Semitic group. Geographical reasons point to a closer affinity between the Ethi- 
opic and the Arabic, an affinity which would appear all the closer from the histor- 
ical reason that both languages about the same time became the vehicles of an 
extensive literature, and that they thus would have reached about the same stage 
of development. Of course this latter feature, in consideration of the well known 
conservatism of the Semitic languages, as this is apparent, e. g., in the virtually uni- 
form character of Biblical Hebrew and in the primitive character of the Arabic, 
would seem of little moment, yet for the purpose of comparing the two languages 
it has its importance. An examination of the language shows that what his- 
tory and geography suggest is correct. The Ethiopic language belongs to the 
Southern Semitic group, of which the Arabic is the representative and most im- 
portant member. This connection is evident e. g. in the partition of J3 and \f into 
two letters of different intensity (like the Arabic — - and ^ for (*J, and ^o and (j© 
for )£ although it no longer splits the J~|i *7» D and tf into two each, as is the 



i [Comp. Matt. ix., 37, 38-1 

2 God [oko(?£ff7r<5^-lK■, Matt. xx. 1]. 

3 [Comp. Bom. xii., 4, 5.] 
* [Comp. Matt, xx., 6.] 

s [Comp. ibid, xx., 8, 9.1 



